Did Bodhidharma Meet Emperor Liang Wu Di?
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This paper will examine evidence that explains why the legendary meeting between Bodhidharma and
Emperor Wu may be a historical fact. It is based on evidence that comes from field observation, classical
texts, and most important, from scholarship by Chinese researchers such as Sun Changwu ) &, Yang
Xiaotian %K, Wang Rutong £ # and others. The deep knowledge and scholarship of these
researchers is widely known. Their work is an important service to those of us who seek a better

understanding of early Chan, a tradition close to
paper restate ideas advanced by Yang Xiaotian in his important essay entitled On the lifeof
Bodhidharma and Hui Ke I of fer additional ideas that <carry

the historical evidence suggests that Bodhidharma could have met Emperor Liang Wu Di, though this
position is not widely held by scholars.

Essentia |l | 'y, two conflicting stories exist about Bodhi
on a biography and other information about Bodhidharma that appears in Continued Biographies of

Eminent Monk$4: =11 /%], a seventh century text by the monk Dao Xuan, relates that Bodhidharma

arrived in South China before the end of the Liu-Song Dynasty, on or before the year 478, and

eventually lived under the Wei Dynasty [#]ZE AR5 R, K L ILEE 23] The biography, written

between 645 and 665 CE, also mentionstwoof Bo d h i d h a r mag Dasyu addiHsi Kei[ il FeZEn]

¥ FY]. Daoyu, also known as Dao Fu [i& Fl], is the same monk as the one identified as Seng Fu [{#

&l|] whose biography also appears in the Continued Biographies Bodhidharma’ s biogr ag
indicates that Bodhidharma traveled widely to spread his teaching, but his place of death was unknown

[ A0 25 AN T 24,

An example of a different and popul ar |-thirteanthc ept ed
century work called Compendium of Five LampB 4] 2:7C]."Thiswor k r el ates that Chan’
arrived in South China in the year 527, the seventh year of the Pu Tong era [{£ i#-£4F], and soon

thereafter traveled to Nanjing to meet Emperor Liang Wu Di. After a brief and unsuccessful meeting

with the emperor, Bodhidharma proceeded to Mt. Song, where he practiced meditation in a cave near

Shao Lin Temple. Eventually, according to this account, Bodhidharma died at Thousand Saints Temple

[T-355F ], a place about which no other records are evident. A definite dateforBodh i dhar ma’ s deat
not provided in the Compendium of Five Lamgsry.

Scholars agree that the former Continued Biographiest or y of Bodhi dharma’s | i fe
because it was written far earlier than other accounts, perhaps only 130 years or so after Bodhidharma
i ved. Al so, biographies of other monks in the s,

story. Scholars in the East and West regard the Continued Biographies the most reliable source of
i nformati on ab ofal Howd&er,dhb Codtihued Biographieskount of Bodhidharma
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does not offer evidence about him that can be reliably dated after the year 494. Some scholars have

suggested, and some later old Chinese texts report, that Bodhidharma died in the year 494 or soon

thereafter. However, taking account of the Continued Biographidsiography of the Second Chan

Ancestor Hui Ke’s | ife, it is widely accepted t ha
Luoyang before the Wei Dynasty split into the Western and Eastern Wei Dynasties in the year 534. The

biography of Hui Ke in the Continued Biographiesn di cat es t hat after Bodhi dha
basis of his teacher’s widespread stature continu

bycl er gy audidfiarSadbilfioige. (EIRIE MR AG] MIHTE].

But the exact date of Bodhi dhar rtantimeddiogiaphies r e mai ns
some Chan scholars suggest the date of Bodhi dhar m
he died later than this are based on later historical records, including a memorial stele allegedly created

by Emperor Wu that is discussed below.

The Chan tradition places great importance on the legend of Bodhidharma meeting Emperor Wu. The

story is a pivotal tale that contrasts Bodhidhar ma’' s Chan with the views and |
establishment of his time. In the Continued Biographie&ere are various passages that describe

Bodhi dharma’s teaching. One relates that i-t empha:
words, forgettingt hought , and &HEOsScalfSEIALHE m toltrast, Emperor Wu is

remembered to be devoted to Buddhist sutra and doctrinal studies [ X %], the ordination of monks [ /&

fi#] the building of temples and writing of sutras [i&=F 5 £¢], and the accumulation of merit coming

from these activities [T &+ . Bodhi dharma’'s practice, which | at er
“directly pointi®fgh@it, tihse thhuumsanf anionrdalbkl y compared
ranging embrace of other Buddhist beliefs and practices.

Because Emperor Wu did not gain power and establish the Liang Dynasty until the year 502, the Chan

tradition widely accepts the story that relates that Bodhidharma arrived in China after Emperor Wu

gained power. This is now the most widelyacc e pt ed ver si on of Bodhi dhar ma’ s
reliable historical source, the Continued Biographiesontradicts this timeline. If Bodhidharma lived and

presumably died in the Luoyang area in 494 or thereafter, how could he have met Emperor Wu, who

gained the throne and ruled as the “Bodhisattva EI
and Mt. Song?

2RKARKINYIF Q& 9FNIe& | SIENR AYy [/ KAyl

While there is no direct evidence of Bodahhedhar ma’
arrived before 479 CE. The Continued Biographiesates that Bodhidharma arrived in Southern China

during the Liu-Song Dynasty (420-479) [¥]1£ AR5 8], | will set aside, for the moment, a discussion of

the widely known story in the Record of the Temples of Luoyd§BH il ¥ ic)] that quotes a certain

monk named Bodhidharma who c¢cl aimed to be 150 year:
author, sometime between 516 and about 528. Instead, | will assume that if the most reliable date for
Bodhidharma’s death is 534, then with a |ifespan
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at the age of 30 in the year 464. In this scenario Bodhidharma would have had ample time to learn

Chinese, meet the elder teacher Gunabhadra (d. 468) and travel in South China. If, as some evidence
suggests, the date of Bodhidharma's death was 528
places his age at thirty six years old. Thus his arrival in China as early as 460 cannot be ruled out. Of

course, without certainty about how long Bodhidharma lived, all these dates are only conjecture.

However, they indicate the possibility of his arrival in China by 460.

If Bodhidharma arrived in China around 460, it is possible he met the Indian Buddhist scholar

Gunabhadra who lived in Nanjing during the Liu-Song Dynasty and who died in 468. This view is partly
supported by Bodhi dhar ma’ xstranslistel by@Ginabhathr®as réparteckim v at ar a
the Continued Biographieis B 4L LA VU 45 15 {14% 7] ]. Furthermore, the Record of the Lankavatara
Masters[45 /i ¥t ic] written in the year 708 by the monk Jing Jue [{#%%] places Gunabhadra in the

first position in the successionofspi r i t u al ancestors of the “Northern
Bodhi dharma is 1|isted. @isi-GudigziddickdlstPspl ri tual h
J& ...# Although the Record of the Lankavatara Mastetses not explicitly state that Bodhidharma met

Gunabhadra, it indicates that early Northern School monks connected these two Indian teachers in the

direct succession |l eading to the East Mountain Scl
tradition. Gunabhadra was not otherwise recognized as the first ancestor of the Chan School, however.

The text of a stele marking the death of the East Mountain School monk Fa Ru in the year 681 indicates

Bodhi dharma as the first of the Chan ancestors. |
*Hui +Ke, Ke tF #RgmAMMETR difEEgo-]. Can ...

Why would it matter whether Bodhidharma met Gunabhadra? The Record of Eminent Monk§= fi41%]
composed by the monk Hui Jiao in the year 417 (from which the later Continued Biographies of Eminent
Monkst er me d i t s e tedords'the stony bfiGunableadtd’s )ife in China. After arriving there
around the year 435 he enjoyed the favor of the Liu-Song emperors and aristocracy. He translated

various sutras and taught at different temples in Nanjing, Xuzhou, and elsewhere. During one ten year
period Gunabhadra enjoyed the patronage of the official Jiaowang Yixuan [ T X & ] who met
Gunabhadra, supported his teaching, and carried on correspondence with him. Later, Jiaowang plotted
and rebelled against the Liu-Song emperor Xiao Wu but his rebellion was defeated. The emperor
suspected Gunabhadra of involvement in the plot, but upon investigating letters between Gunabhadra

and Jiaowang the emperor realized that the former had no involvement in the attempted coup.

Gunabhadra’s name was cleared. Thereafter Gunabh.
468. If Bodhidharma arrived in China in 464 or earlier, he would have had ample time to meet

Gunabhadra before the | atter’s death. I n such a
may have led him to counsel Bodhidharma to beware of entanglementinChi na’ s rul ing circl
could have shaped Bodhidharma’'s |l ater attitude t o)

Northern Wei and Liang Dynasties. Although this is just speculation, it fits nicely as a possible piece of
the puzzle concerning why Bodhidharma avoided contact with emperors, feudal kings, or high ranking
members of China’s aristocracy.



Dao Xuan (596-667), the author of the Continued Biographigsvas a brilliant and famous Buddhist monk

of the seventh century. He drew on different streams of Precepts School teachings and systemized

them to create and | ead the “South Mountain” Pr e
Tang capital Chang An after the year 642. There he assisted the famous monk Xuan Zang in translating

Yogacara scriptures that the latter had brought back from India. Between 742 and 765 Dao Xuan

authored the Continued Biographies of Eminent Monk&ich categorized and described famous

Buddhist teachers starting from around the year 500 until his own era. Dao Xuan was not a monk of the

Chan tradition, and his comments about Chan teachers are therefore considered by scholars to be more

objective than the Chan histories created within the Chan tradition itself.

In his Continued Biographie®ao Xuan wrote about monks of then different schools of Buddhism. After

the section on Chan monks he wrote an appendix concerning the Chan School. It summarizes Dao

Xuan’'s view of the Chan tradition at that point i
history in some detail, making some critical comments, but also describing the great popularity of Chan

and its well known teachers. Regarding Bodhidhar
says “*A teacher + of t hinscendeytrahingtte prosdd/izedinithd h ar ma , w |
Yang-tse and Luoyang [regions]. [J& A S HEIABER . #1405 S5 F VL%, [His practice of] Sitting gazing

at a wall being the highest meritorious practice of the Mahayana[ KXZeEEM IV =i]. In society those

who came to study with and honor him, taking refuge in his teachings, were [as numerous as] a city [7E

2 FAMan ). In another section of the Continued Biographie®ao Xuan provides a biography for a

monk named Fa Chong which refers to Bodhidhar ma’s
Bodhi dharma spread this teas&h#ihfgzrElo]. tTheeandor t h and
ot her accounts indicate that Bodhidharma’'s influe
stretched at least to the region of the Yang-tse River. The Chinese scholar Hu Shi proposed that
Bodhidharma’ s spent onl gcodntrybefote Bedravéled mehtdthie t he sout |
Luoyang area.” He points out that Bodhidharma would have needed time to learn Chinese and thus did

not likely carry out widespread teaching until he came north to the Yellow River area. However, if

Bodhidharmadidn ot return south after | iving in Luoyang,
aforementioned passages from the Continued Biographigssh at says he spread his t
tse and Luoyang” regions. | f Bwoudhhdvebim@ertimeao ar ri ved

meet Gunabhadra, learn to speak Chinese fluently, and begin teaching in the Yang-tse River area before

traveling north to Luoyang. However, we have no record that this occurred. Without any clear evidence

on Bodhi dhaduwwrai mg atchii ® ntsi me we can’t draw firm cor
that his disciples joined him around Luoyang, and therefore he likely did not teach extensively before

arriving in that area.

I'n his appendi x t o CodituedBiogPaphte®do Kubnimakasanringriguing n t h e

statement . He writes that Bodhi dharma “Did not st
see him coul d nolffMdfrad . BEiNLEEZGEG]]. This samemeént by Dao Xuan
describes an important facet about Bodhidhar ma’s |

notwithstanding, there is no record to indicate he sought out contact with the imperial, or a lesser royal
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court, during his years in China. Bodhidharma seems to have regarded the court as dangerous to his

religious mission. He was a teacher well known i n
totheYangt se and Luoyang, ” nesstwhouame to ¢hiea, he didma curryffasor ei gn p
with China’s emperors. Hi s behavior is in contras:

actively sought Emper or Wul#fgZ%8 (irpChira cirta 495-624),addudi ng S
Paramartha [J % KB¥ or E 1] (arrived China in 546 and died 569).

The Luoyang Region 485?-497?

Although the Continued Biographiesn di cat es t hat Bodhi dharma’s teachi
the text only indicates his location during a period of five to ten years, from approximately 485-495. It

was at this time that he we know he taught a few disciples in the area around Luoyang. The Continued

Biographies i n its story of Bodhi dhthattmedisciple dedarteéthet di s ci f
Luoyang area during the Jian Wu era, (494-7) and made his way to Nanjing. [ RF 5155 ] Later

in the same biography, Seng Fu is said to have died at Kai Shan Temple [in Nanjing] at the age of sixty-

one, i n t hBRAKERHENSRE . HEIETLEM]. Thus we can deduce that Seng Fu

was about 31 years old when he left Luoyang to travel to Nanjing during the period 494-7. Working

backward, this indicates he studied under Bodhidharma when he was in his twenties.

The record in the Continued Biographifgsor Bodhi dhar ma’s more famous di s
guestions about his age and whereabouts during different times of his life. Both the Continued

Biographiesand later records indicate that upon meeting Bodhidharma, Hui Ke was already forty years

old. Dr. Yang Xiaotian points out that the Record of the LankavataiMasters, written in 708, says that

Hui Ke was only fourteen when he met Bodhidharma. Yang suggests that the Continued Biographies

record was the result of reversing the order of the characters of his age, and thereafter the mistake was

copied in later records. Despite this error, the Record of the Lankavatara Mastérs st ed Hu i Ke' s
age. Based on this Yang suggests that Hui Ke met Bodhidharma at the age of 14 in the year 490. Yang
further proposes that Hui Ke died in the year 482 at the age of 107. This timeline of Hui Ke' s | ife

conforms to a believable life expectancy for Hui Ke. For if he was already 40 years old upon meeting

Bodhidharma in the year 490 and died, as traditional sources tell us, in 592, he would have been over

140 years old. Despite the longevityattri but ed t o many Chan masters this
argument has merit. According to the Continued Biographiesiui Ke met Bodhidharma around the year

490 and studied with him for six years.

Because Bodhidharma taught his disciples in the Luoyang area of the Northern Wei around the years

490 to 494, and he ultimately died in that area, most scholars have assumed that he did not leave that

area after the year 494. However, I think-the pas:
tsefregi ons +, " and similar hi stori cal statements call

Dr. Yang Xiaotian has argued that Bodhidharma, along with his disciples, likely left the Luoyang area in
494 or shortly thereafter.” He bases this argument on textual and known historical evidence. He points
out that in the Continued BiographieBodhidharma is said to have received sharp criticism for the
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content of his teaching. “Wherever he stayed he t
[sutra teachings, i.e. non-Chan] were widely expounded. When the Samadhi Dharma [Chan teachings]

were first heard theBEHeEEKe TRMEENHAEr EREEG sm. "

Z 4 k7%) . Yang Xiaotian points out that the criticism likely came from the doctrinal factions of the

Buddhist establishment who supported the study of various scriptures. *"

The Northern Wei emperor Xiao Wen (ruled 471-499) was deeply involved with Buddhism. He famously
commissioned the Buddhist sculptures of the Yun Gang and Long Men Grottos, sponsored the building
of Chan temples, including Shao Lin Temple on Mt. Song, and entertained learned debates and discourse
among Buddhist monks on questions of doctrine. The Chinese scholar Tang Yongtong (1893—1964), in
his landmark book Buddhist History of the Han, Wei, Jin, and N@tluth Dynasties( 7 24 /% & 5 1L 5
f# ) offers extensive evidence of how doctrinal disputes based on different translations and
interpretations of Buddhist sutras"Weeroeflictwi despr e a
between competing factions was sometimes acute. Yang Xiaotian also offers evidence of such doctrinal
conflicts. Naturally, some factions wishing to advance their own positions with the imperial court had
reason to defend their own doctrines and criticize others. It was during this contentious period that
Bodhidharma lived in the Mt. Song/Luoyang area during the period 486-495.

Dr. Yang Xiaotian points out that a critical event happened in 494 that may have precipitated
Bodhidharma leaving the Luoyang area along with his disciples. In that year the imperial capital of the
Northern Wei moved from the northern city of Ping Cheng to Luoyang, the ancient seat of Chinese
governments near the Yellow River. Emperor Xiao Wen, along with his court and favored Buddhist
priests, suddenly relocated to the place near where Bodhidharma lived and taught. Priests known and
favored by the Wei court came south to Luoyang with their sovereign. These included Dao Deng, the

Emperor’s personal teacher, Seng Yi, who h-eaded t|
known foreign monk who established monasteries sponsored by the court, plus other high ranking
monks who were doctrinally at odds with Bodhidhar

the wide dissemination of Buddhist doctrinal teachings based of different sutras. He organized the

clergy for the purpose of supporting and spreading sutra study. Tang Yongtong quotes an imperial edict
entitled “Edict Commanding Monks of Al I Pifovi nces
Mz ERiE+ t hat reads, “1t is ordered that *the ex|
province during the Buddhist clergy’s summer ango
be three hundred monks, in mid-size provinces two hundred monks, and in small provinces one hundred

monks, al | dedicated to *expounding sutras *for t|

Moreover, during the Northern Wei Dynasty there were rebel Buddhist monks who opposed the

religious establishment. Such monks led rebellions against the throne with surprising frequency.

Uprisings occurred in the years 473, 481, and again in 490, the latter occurring not long before Xiao
Wen’s court moved f r bSochirebeliog wetehcaidhegl in tel@iouk rhetosica n g .
that claimed they represented the true meaning of the Buddhist faith. The leader of the rebellion in the

year 490, a monk named Sima Hui-e [ 7] & #ffl] declared himself to be a Buddhist messiah [ H #53& £]
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before his revolt was brutally crushed and he was executed by the authorities. * Naturally, the emperor

and Buddhist establishment wanted to forestall any reoccurrence of such problems, and monks who

operated outside the control of the court, especially those with a large following, most certainly were

regarded as dangerous. When the imperial court moved from Ping Cheng to Luoyang, many people who

had reason to criticize or even persecute Bodhidharma were moving into his neighborhood. This

conforms with the “many criti cCosimedBiographedlYend agai n.
Xiaotian proposes that this atmosphere contributed to a decision by Bodhidharma to move away from

Luoyang. This proposal has much evidence to support it.

The Continued Biographigse | | s t he story of one of Bodhidhar ma’
bi ography relates that he was born in Taiyuan and
unabl e t offffEin d&OFH T iE seeking a teacher. Eventually he met Bodhidharma

who was “famous for hi sHiE#EML EEEBITHO.f oDereg VAW g“ rrard n
peaks and caves to find Bodhidhar mdiEEiydigitdry hi m
SengFuformal | ' y became Bodhidharma's student, and ther e:
points of doctrine *sutra studies+ and embraced *|

practi cing t heelt FEh nibtha i iprad Sht k5.«

Notice thatSengFu’ s bi ography says that he sought out Bod]l
period (about 486-90) Shao Lin Temple was not officially established. However, its ultimate location, Mt.

Song, was already | ong t he sincChna Witha Its widesgeographicd f t he
area several important Buddhist and Taoist temples already existed, including Fa Wang (Dharma King)

and Hui Shan (Wisdom Goodness ) temples, both important sites that were already several centuries

old. Geographically, Mt. Song encompasses several peaks and valleys. It is possible that here, during the

decade before Shao Lin Temple was established, Bodhidharma had already begun sitting in his famous

cave on Mt. Song and there taught his students. Perhaps he actually did live and teach at the place

where a hermitage now bears his name, a place about one mile from where Shao Lin Temple was

established. This would have been a natural place for a foreign holy man to establish his practice in that

era. Could the impending construction of the temple have caused Bodhidharma and his monks to leave?

Dr. Yang Xiaotian points out that if Bodhidharma arrived at Mt. Song in 486 and departed in 495, the

time would correspond with the tlontkadtheChanacmditss “ ni ne
Bodhidharma to have spent on Mt. Song.

The Continued Biographissc count of the | ife of Bodhidharma’'s d
clues concerning the movements of Bodhidharma and his disciples. It states that in the Jian Wu Era (494-

7) Seng Fu left the Luoyang area and traveled to live at Nanjing, then the capital of the Qi dynasty that

ruled in the south of the country [ 2 I\ 5F B9 15%4% % ]. There he took up residence at Lower Samadhi

Forest Temple on Mt. Zhong, a mountainatt he nort heast outskirts of the ¢
*Mt . Zhong' s+ Flgietakéis Whanissutpridingiktiee sefy tlose proximity of Mt.

Zhong to the imperial palace of the Qi Dynasty, which shortly thereafter, in the year 502, would become

the home of the new emperor Xiao Yan, known to history as Emperor Liang Wu Di. The Continued
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Biographies hus <cl early indicates that Bodhidharma’'s se
only a few thousand met ermadpalacavay from Emperor Wu's

The Continued Biographidso | ds ot her i nteresting information co
Fu and Emperor Wu. The record says that Seng Fu’'
consisting of thsei X tihtreenes ,g aa Ak it frdged byononks”  *

of ancient times. This simple |ifestyle and modes:

household, including from the emperor himself. The record says that Emperor Wu invited Seng Fu to

come and address the court, but Seng Fu steadfastly refused. Is this refusal a reflection of his teacher
Bodhidharma’'s attitude about avoiding royalty? Al
seems to have only enhanced his reputation. The record relates that Emperor Wu prepared special

guarters at Kai Shan temple for Seng Fu to enjoy. Seng Fu eventually died at Kai Shan Temple in the year

524. The same records says that upon his death, Emperor Wu was grief stricken, bestowing posthumous

giftst 0 Bodhi dhartknfaliss Fdifidie i pThe*emperor’s el dest chil
asked the Crown Prince Zhao Ming to . [digkfiage a | et

HERE . EHCRE RS H .

The ramifications of this old record in the Continued Biogphiesrequire consideration in more detail. It
describes close geographical proximity between Bo
relates that Emperor Wu honored Seng Fu highly, and both Emperor Wu and his family paid great

respect to Seng Fu upon his death. It indicates that Seng Fu lived on Mt. Zhong for a significant portion

of an approximately twenty seven year period (497-52 4) but he declined to visi
even though it was within easy walking distance from the temgpWwhere Seng Fu livethdeed, Emperor
Wu’' s Tai Cheng Palace was readily viewable from t|

This account raises many questions, but there are two that come immediately to mind. First, why would
Seng Fu not visit the Tai Cheng Palace? Second, what was it about Seng Fu, aside from his admirably
simple lifestyle that caused Emperor Wu to respect him so greatly? To appreciate the importance of
these and related questions more deeply, we should first review a brief history of Emperor Wu of Liang
and his court.

Emperor Wu, whose personal name was Xiao Yan, attained power in the year 502 after leading a

successful rebellion against the Qi Dynasty Emperor Xiao Baojuan (ruled 498-5 0 2 ) . Baojuan’ s ru
characterized by his personal debauchery and mindless executions of honest court officials and

commoners. Though still in his teens, Baojuan was an unstable, dangerous individual who managed to

put down three major rebellions prior to Xiao Yan

aristocrat with a heroic military record in campaigns against the Northern Wei Dynasty, led a group of

disaffected officials in a skilled psychological and military campaign to unseat the tyrant on the throne.

During about the first tenyearsorsoofXiaoYan' s rul e, he gradually embrac
Buddhism. Sometime around the middle of the Tian Lan Period (502-519) he became a vegetarian and
ceased “entering the women’'s quarterAEfE, i .e. thi



A2 N, Very early in his rule, Emperor Wu began constructing new Buddhist temples, partly to
honor his deceased mother and father, but also to promulgate Buddhist teachings in his empire. The
scope of such building became very extensive and a drain on the resources of the country. Emperor Wu
entertained and supported many Buddhist priests and regularly consulted with them about points of
religious doctrine and sutra study. The emperor personally wrote commentaries about various sutras

andheldlar ge public ordination ceremonies at the templ
Crown Prince, Zhao Ming, was heavily tutored in Buddhist and Confucian literature. Xiao Yan utilized the
“Eastern Palace,” a bui | dentertgin highrakingBuddhishnenkgeadl ace ¢ o |
listen to their teachings. There, with ZhaoMing' s par ti ci pati on, many f amous

instructed Emperor Wu about Buddhist doctrines.

The seriousness with which Emperor Wu embraced Buddhism may be seen from the fact that in 419 he
formally “left home” by taking the Bodhisattva Pr
occurred in a large garden at the rear of the palace named Hua Lin (Flowered Woods) where the

emperor received the precepts along with other members of the aristocracy in a ceremony celebrated

by “48, 000 people.?” Hi stori cal accounts indicat
more ti mes. On each such occasion, the aristocra
throne by paying large sums to support Buddhist construction projects. The emperor lived in a single

plain room without furniture at the rear of the palace, sleeping on a plain mat on the ground, and

spending much of his time studying scriptures.™

Theas'ttern Palace,” which comprised a group of hall
great intellectual salon of the age. High ranking monks and literary figures spoke there, and it was the

scene of p u ri&ik]discussiores ansorg tedrnedrindividuals from different traditions

undertaken for the pleasure of the court. Emperor Wu and his son Xiao Tong sought out not only the

high Chinese monks of the realm to visit the Eastern Palace, but foreign monks as well. The Book of

Liangdescri bes Xi ao Tong's activities as a Buddhist bel
monks. “The Crown Prince honored and was devoted
of sutras. Within the pal asewpecill dacedosDhann bstembliee.d t he '
He invited famous monks *there+KAaMAGEEH el di scuss

Zo T ENNCE, LTREEZ . 5148, wib A%

The Tai Cheng Palace thus served as a | ocation f ol
known to posterity as Prince Zhao Ming [l 8 X 1. The Book of Liangelates how this young individual,

before his wuntimely death at the age of 30 in 531
heritage, collecting and editing twelve volumes of prose and poetry from past ages, organizing them in

over a hundred categories, and providing commentaries on them. This body of literature was later

called the “Prince Zhao Ming Anthology” and is r e
of literary criticism. Emperor Wu and his son collected thousands of volumes of Chinese and Buddhist

literature that were kept in a grand library. Xiao Tong also studied and wrote poetry of which many

examples remain. Like his father, the young prince wrote learned commentaries on sutras. In his short
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i feti me, Emperor Wu’' s son Xi'@dponhiStoagicgeath & dlreesie
531, the Book of Liang describes his stricke
can | give so that you can understand how grievous this loss is to me? [z fi] 4> 45 B 50 Fe %

Emperor Wu’'s | ong rul e, from 502 to 549, saw
Imperial throne hardly matched by any other era of Chinese history. Xiao Yan was called the
“Bodhi sattva Emperor , ” a rBdddhBtacrippuestslags @rdvdcayionsooik p

aristocrats and commoners at Tong Tai Temple and specially built platforms on Mt. Zhong. He wrote his
own commentaries on sutras and expounded these in public as well.

In such an environment, itisallthemore f asci nating that Bodhi dhar
the Tai Cheng Pal ace. Avoiding the court’'s
priests came from distant lands to visit there, is remarkable. On the other hand, Seng Fu was not a

recluse who avoided all public contact. The Continued Biographidadicates that he was honored as a
mod e | of virtue by the public. Mor eover, he
the Marquis of Chang Hou, to travel to and live in distant Sichuan, far up the Yang-tse River from Nanjing.
Seng Fu left Nanjing and traveled to Sichuan, staying there for an extended time. There he visited
sacred Mt. Emei and is sai d 3{uFahEaiviel X8 Aftea b | i
some time he returned to Nanjing [A Z 121k & F%].

Why did Emperor Wu, someone with many eminent monks to grace his court, pay special honors to a
monk who never set foot there? Was it becaus
known and honored? We have already examined reasons why Bodhidharma himself likely avoided

contact with ruling circles who valued doctrinal discussions. It seems his eldest disciple followed his
teacher’s example in his attitude toward the
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n fat

an i

ounde

ma’' s
i nvit

acce

shed

e Sen

cour

BodhidhF NY'I Qa [ 20l A2y 06SG6SSy (KS SIFNE ndon FYR pHnD

5

The only early text that might dir e ®Recbrgofthen d i
Temples of Luoyanig FH ¥ ic)] composed by the official Yang Xuanzhi around the year 547. This

record offers visual descriptions of the temples of Luoyang written more than a decade after their nearly
complete destruction during the war that divided the Wei Dynasty into eastern and western parts. Yang
Xuanzhi’'s motive for writing the book may ha
lost temples, but the account is also a remembrance of the glory of Luoyang following the time when
Emperor Xiao Wen moved his court to that city.

The first temple described in Yang Xuanzhi
close to the Wei Dynasty imperial palace. After describing the grandeur of the temple, the record quotes
a monk from “ Weihamed Bodhidieagna veho rsadle exclamations in praise of the

temple’s beauty, saying, “’1 am one hundred
countries and there’s nowhere | haven
can be found in Yan Fu [a mythical southern continent in Buddhism]. Throughout the Buddha Realm,
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there is nothing else |like this!”’ He [“Hant ed ‘ na
YE—HITS, PribiEE, BEARE. ISP, EEToW. PSR, JRARA . e
I, BEEH” .

Dr. Yang Xiaotian argues that the monk in this record was probably not the same Bodhidharma that is
credited to be the first ancestor of the Chan tradition. Yang and others have pointed out incongruities in
this record of Bodhidharma that make it unlikely that he was the individual quoted here. The monk is

said to be from “western regions.” While this sta
India, where Bodhidharma is said to have come from, it would not be the likely way to describe his

origin. It also seems unlikely that a monk that
woul d be the same monk that only emphasized “obse
was a different monk who is known to have had the name Bodhidharma. | would go even further to say

that Yang Xuanzhi’'s account, many years after the

embellishment for the description of the temple and may not have happened in this way, or even at all.
Dao Xuan, the compiler of the Continued Biographiessas the author of another text entitled Guang
Ming Hong Ji [J 5ABH4E]." In that text he provides a biography for Yang Xuanzhi indicating that he was
hostile to Buddhism. For these and other reasons | agree with Dr. Yang Xiaotian that the Bodhidharma
described in this story should not be considered the well-known Bodhidharma of history.

Yang Xiaotian proposed that the Bodhidharma in the Record of th@ emples of Luoyangas a certain

monk who shared Bodhidharma’s name and was al so c:
“iItinerant monk of Ivetordsifslicate that this nhbek laterurgvged outhsandt h a t

crossed the Yang-tse into Southern China and may be the origin of legends saying Bodhidharma crossed

the Yang-tse Riverona“si ngl e bl ade of grass.’”

Yang Xiaotian’ s pap e rtensivély doennotedniider whether Bodghidhermad r awn e X
left Luoyang after 494 and accompanied his disciples to travel into South China, specifically to the region
of Nanjing. It is this idea which I°d now | ike t

Bodhidharma and Nanjing

Previously in this paper we looked at reasons why Bodhidharma and his disciples might have wanted to

leave Luoyang. Foremost among these reasons likely was the criticism, even persecution, he would

suffer if he remained close to the Wei court. Whether or not Bodhidhar ma me t Gunabhadr a, t
experience in China might have provided a lesson that it is better for foreign monks to stay out of

Chinese politics. There are also the statements recorded by Dao Xuan in the Continued Biographiebat

Bodhi dh ar mascefdemttanchisg hetproselytizedintheYangt se and Luoyfing *reg
e S+ and that he “did not stay in places of ||
coul d not dfrRWIAHMZH.EZREE]]. *So, itis possible that Bodhidharma simply

wanted to stay out of public view, at least in those places where he was already well known and

recognized.
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Was Bodhidharma too old to undertake a distant trip in 494? If Bodhidharma was born in 434, he would

have been sixty years old when he and his disciples left Luoyang. If a trip to the far south required much

walking, hes t i | | mi ght have been able to proceed on suct
were common in old China. Although monks in old China are thought to have walked on their long

pilgrimages, riding on oxcarts was also possible. He certainly would have been capable of making the trip

by boat.

One possibility is that, starting around 495, Bod|
own, while Bodhidharma and Hui Ke went elsewhere. Local legends in Cheng An County of Hebei

Province in Northern China claim that a particular temple there served as a platform for sermons by

both Bodhidharma and Hui Ke in ancient times. However, lacking more substantial evidence this remains

in the realm of speculation.

Whether Bodhidharma and Hui Ke proceeded to the north or not, some physical and recorded evidence

suggests that Bodhidharma, Hui Ke, and Seng Fu all eventually reached the region around Nanjing. What

is the physical evidence? First and foremost, thereistheYang-t s e Ri v e r .paperhasugdasts. Yang'’
that Bodhi dharma mighsehBveettrandegroheedadgsout |
the south was quite possible, using a boat for transport can not be ruled out.

There is other evidence that Bodhidharma, Hui Ke, and Seng Fu remained In the Nanjing region for a
|l ong period of time. We'll examine the Iliterary e

Scholars correctly point out that most physical
of famous religious figures thisis particul ar 'y true. Whether it’s the Shro
artifacts and physical evidence related to famous religious figures are unreliable. However some physical

evidence may be valuable and may complement old documents. Taking documents as the basis of

research we may find physical evidence that either confirms, contradicts, or fills in the content of old

documents.

During the years 494 to 498, the Northern Wei Dynasty was at war with the Southern Qi Dynasty. If
Bodhidharma and his disciples traveled through the contested frontier into Qi territory, certainly they
would reach a place where they could not be followed by the authorities. Is it plausible that they made
such a trip?

For about two centuri es bef onrof€Chindse dampeopltiflwedna’ s | i f e
from Northern into Southern China and populated the Yang-tse River Valley. One major migration route

went almost directly south from Luoyang through the Fu Niu Mountains to meet major tributaries of the

Yang-tse River. By reaching the Han River and its tributaries, migrants could sail downstream to reach

the Yang-tse. Therefore, it would not have been difficult for Bodhidharma and his disciples to literally

boat their way all the way downstream to Nanjing. The entire river system was used for the transport of

12



passengers and freight. As mendicant monks, it is unlikely that the small group would encounter serious
obstacles if they decided to make this journey. While this may be possible, it would also have been
possible for them to walk the entire distance.

There is much folklore that indicates that Bodhidharma, Hui Ke, and Seng Fu all made such a journey to
Nanjing. Seng Fu’'s record in the Continued Biogr .
evidence of Bodhidharma and Hui Ke traveling to that region is lacking, the abundance of local stories

and temples that claim a connection with them is worth examining.

Yang Xiaotian points out that the Continued Biographiebat the time between when Hui Ke received
“Dhamrmastmi ssion” from Bodhidharma and the ti me he
was forty years (494-534). This time span matches in length the difference between when Seng Fu left

Luoyang and the time when Hui Ke started teaching. Yang proposes that during this forty year period

Hui Ke lived in Anhui Province at Si Kong Mountain. Later historical records claim that Hui Ke lived in that

pl ace and its vicinity, and that was where the “T
Mountain is north of the Yang-tse River, about 300 kilometers upstream from Nanjing. While local

legends about Hui Ke say he lived there to escape from the Zhou suppression of Buddhism (in the year

574) this is extremely unlikely. Hui Ke would have been at a very advanced age, around one hundred

years old, at that time and probably not capable of traveling from the area of Ye City in Hebei to lower

Anhui Province. The Continued Biographiemoreover, indicates that Hui Ke remained in Hebei during

the Zhou suppression and protected Buddhist property there along with a Dharma master named Lin

and their students [N A VT . 8 KL S 0] R #4024 I Kk 5 ] R 2 3547 2245, Yang
Xiaotian’'s proposal t hat Hui Ke |ived in Anhui du
have parted ways with Bodhidharma after they traveled from Luoyang after 494 and lived in the region

of Si Kong Mountain sometime between 494 and around 525.

What about Bodhidharma himself? Writings cited ab
theYangt se and Luoyang *regions+,” where the foll ower
statements suggest that Bodhidharma left Luoyang after 494. We must consider whether this famous

teacher, wary of contact with authorities and the court, traveled south along with his disciples. Did he

accompany Seng Fu and Hui Ke through the well traveled migration route of the Fu Niu Mountains? If

Bodhidharma did make such a trip, where did it take him and why do we not find any early written

records of his presence in the south?

If Bodhidharma traveled upon or along the Han and Yang-tse Rivers with his disciples, we may assume

he must have gone east toward Anhui Province, and hence to NanjingontheYang-t se’ s | ower reac
Since the record of Seng Fu indicates that he est
can surmise that if Bodhidharma traveled south he did not travel upstream through the Three Gorges

upon reaching the Yang-tse. Thus we must decide whether he could have lived in any of the Yang-t s e’ s
downstream locations during a period of time after the year 494.
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During his lifetime, his apparent fame notwithstanding, there was no mainstream Chan tradition

associated with Bodhidharma and he maynothaves e e med not ewort hy to Chi na
if he avoided the court, as evidence indicates he did, he would not likely have earned a place in official

biographies such as the Book of Liang [4213] or the Southern [Dynasties] History [ 5]. Despite the lack

of early written records about Bodhidharma’'s | if
locations where he is said to have lived in the Nanjing region.

Again, folklore should be carefully weighed. After his death Bodhidharma became a figure of great

historic importance. As the founder of the mainstream of Mahayana Chan in China, later generations

sought to prove their connections to his legendary life. This was especially true after the year 680, when

the “Northern School” of Chinese Chan, which tra
with the Tang Dynasty court. During the mid and later Tang Dynasty,amonk’ s r el ati onshi p t
Bodhidharma’s mainstream Chan hel ped demonstrate
legitimacy was essential if monks wanted to maintain their spiritual practice and avoid the military

service, taxes, and corvée labor demanded of the lay public by the court. The importance of being from

an officially recognized stream of religious tradition was, if anything, even more important than it was

when Bodhidharma taught his students around Luoy

So, as B o d hnibatdmatherd@minant rdligioas ideology of the Tang Court, perhaps around

the year 700, there were both religious and political reasons for people to create histories linking
themselves to Bodhidharma's | i fe. oddebcgptiocdfthenese s
factional and class conflict that aracasteecosmhen Bod
after the year 680.*" Given the strong incentives for later generations to show connections with

Bodhidharma and his legends, physical evidence concerning his life must be approached with great

caution. Temples and other places had religious, political, and monetary reasons to connect their

hi story with Bodhidharma’s | ife. The incentives
were great indeed. In the Chan tradition, like so many other traditions, there are important instances

where scholars have proven that lineage connections and documents were simply created many years

after the supposed occurrence of a fictitious event. Still, there are some instances where local legends

and events have helped explain old records. An
Ancestor” of Cha#blpamewthoDaogenheds8Wi th the “Fif
est abl i s hfleedtial Eabt Mouhtan Sdhool. Old records indicate that he was posthumously

granted the title Great Heal er by Emperor Dai
was skilled at Chinese medicine. Until now every year a local festival is held on his birth date where
participants prepare special food said to be ben
di scovered. Thus he earned the posthumous name,
surviving to modern times complement ancient records. Old stories and folklore should therefore should

not be dismissed without examination, as they may complement written records is ways that suggest a

kernel of truth lies within them.
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The sheer quantity of local folklore and geographic landmarks related to Bodhidharma in the Nanjing
area merit a review to see what evidence might suggest he really lived there. Can any of these sites help
answer , as Dr . Hu Shi described it, the “koan of |

Inapaperenti t 1l ed “ A Tal k on Bodhi dhar ma, by the Chi ne
gathering of Buddhist organizations, Wu offered a long reference list of both existing and lost historical

documents, locations, verses, legends, fables, and more abou t Bodhi dH amongahiswealthi f e .

of material, various geographic locations related to Bodhidharma are listed. Of interest here are certain

temples in the general area of Nanjing that claim a connection with Bodhidharma. At least three of

these sites offer landmarks that can be visited and examined. These three include the ancient sites of

Ding Shan [Samadhi Mountain], Chang Lu [Long Reed], and Zhen Sheng [True Victory] Temples.

Each of these temples is said to have been founded at or before the time when Bodhidharma visited
Nanjing, an era when Emperor Wu undertook the construction or renovation of scores of new Buddhist
Temples.

Ding Shan Temple, a temple site destroyed in the 1950s but now a place of extensive archeological
excavation, displays a spring named “Bodhidharma Spring,” the
for the temple site.

According to historical sources, Ding Shan Temple was founded in the year 503, but details about its
origin are sketchy.™ A record indicates that Emperor Wu founded the temple for a monk named Fa

Ding *“Dharma Samadhi "+ whose bi ogsragdadtohave obscur
lived in Upper Samadhi Temple [ I 7€ #£<F]on Mt. Zhong during the Qi dynasty, placing him in same area

just before the establishment of the temple, and thus within the right time frame. However, that monk

is remembered for being one of a group of pious m
hundred thousand ti mes."” | n ¢ oningSlarsshysthatheke r ecor d
practiced “rigorous renunciation, pl amirfs®g his st .
B FdE] . The year 503 corresponds to the period, by evidence cited above, when Bodhidharma

could have been in the Nanjing area. Also, the Yang-tse River upstream from the temple was the site of

extensive warfare during the two years prior to 503, suggesting that travelers coming downstream may

have been hesitant to do so until after 502. In that year troops led by Xiao Yan fought their way

downstream to Nanjing and overthrew the last Qi Emperor, Baojuan, whereupon fighting ceased. That

Ding Shan Temple was established so soon after the end of hostilities, when few resources existed in

public or private treasuries, makes the temple’s

Its obscure beginnings notwithstanding, folklore and legends claim that Bodhidharma stayed at the

temple for “three years.”’ However, the three yea
Bodhidharma left his meeting with Emperor Wu and before he traveled to Mt. Song, placing the time
according to local reckoning in the late 520sor5 3 0 ' s, l ong after the templ e i

eleventh century stele unearthed and displayed at the site commemorates Bodhidharma, and it is
recorded that a rock ledge at the site was where the sage meditated. Unquestionably, aspects of the
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temple’ s -psoddinfed connection with Bodhidharma contradict with the most reliable historical

records of his |ife. And whet her the monk “Dhar ma
the South” could be a referenceBub BbdRadBbBianga“pbk:

the north and south,” (a gesture that al so

records of this monk in other contexts? Some aspects of the temple’s

picture” of what we know about Bodhi dhar ma. But

Bodhidharma lived at the site are suggestive, but inconclusive. If it is true that Bodhidharma lived at

Ding Shan for “thr ee ye a likslyh3veotclrredmot bng sfthrthayedr i me

494, when Bodhidharma probably left Luoyang.

Farther down the Yang-tse River, the old site of Chang Lu Temple is located across the Yang-tse River
from Nanjing , about twenty kilometers downstream from Ding Shan Temple. This temple, like Ding Shan
Temple, claims that Bodhidharma stayed here after leaving the court of Emperor Wu. According to
tradition, the temple was built by Emperor Wu in gratitude for the fact that his daughter regained her
health after a severe illness. This temple was said to be at the site where Bodhidharma came ashore
after crossingtheYang-t se “on a single blade of grass
Song Dynasty this temple was constructed on a grand scale, and as many as 1700 monks were once in
residence there. The temple was reportedly destroyed by Japanese troops during World War Il. Of the
three temples considered in this essay, this location shows the clearest evidence that a history about
Bodhidharma was created for the place long after he lived. Many poems were written about the temple
in ancient times, and among the poets was the famous Li Bai. None of the existent poems about this
temple from early times records that Bodhidharma ever passed this way.

A third site is the former location of Zhen Sheng (True Victory) Temple near Chang Tian City in Anhui
Province. The location is about 60 kilometers north of Nanjing. Dr. Wu Rutong, in his paper published in

corres|
stor
t he

fra

before

2002, refers to a Qi mgnphDenas Rechir@diEdEphtbet Soluée ¢

describes True Victory Temple in Yu Prefecture

Chang County, built in the Pu Tong Era of Emperor Liang Wu Di [520-526], was built by Bodhidharma and
was rebuilt in the middle of the Hong Wu E r a] “ELEF, fERKER. FEdn, KB, it
&, 17 Local legends say the temple was built in the year 520. Today, a well is the only remains of
this temple site. Without independent confirmation of whether the temple was indeed established by
Bodhidharma, this site is still noteworthy because it indicates that ancient records contain

contradictions about the dates of Bodhi dhar ma’

compiled from early, obscure and/or local records, then compilers may have needed to make an
“of ficial” version of that history that was

Two geographic sites near Nanjing claim to be places where Bodhidharma practiced meditation. One is a
terrace south of the city on Fang Mountain [ /7 1L1] close to Ding Shan Temple, which was moved to this
its current site from Mt. Zhong around the year 1170. A second site claiming a connection with

Bodhi dharma is a “Bodhidhar ma’ s Ca v-wgeRivetnbrehdf s i

the city.
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Besides the above mentioned sites, local legends claim that Bodhidharma met Emperor Wu at TongTai

Temple. That temple was built in 521 at a location just north of the Tai Cheng Palace. It faced south

toward a palace gate leading into the imperial Hua Lin [Flowered Woods] Garden. The temple was

actively used by Emperor Wu during after its construction as a venue for Buddhist ceremonies, sermons,

and meetings. Tong Tai Palace and Hua Lin Garden, located next to one another, were where the

emperor publically took the Bodhisattva Vows and on four occasions performed a ceremonial

atmaparityagg a ceremony of “l eaving home” and dedicati
Tong Tai Temple were excavated in a north Nanjing City location in the year 2006.

Bodhidharma and Emperor Wu

Did Bodhidharma remain in the greater Nanjing area sometime after 494? The period after Emperor Wu
took power saw an explosion of Buddhist culture at Nanjing amongst both the aristocracy and
commoners. Scores of temples were built or refurbished, and the resources dedicated to support the
clergy were substantial. In that environment, could Bodhidharma have successfully avoided contact or
acknowledgement by the court even while his most senior disciple, living almost within shouting
distance of the palace, gained recognition?

Dao Xuan wrote in the Continued Biographiebat Bodhidharma“ Di d not stay i n pl aces
swalyMZiAfl+ and “Those who | oved seedigeibsilm coul d |
appears that this principle did not only get practiced by Bodhidharma, but his main disciple Seng Fu as

well. Seng Fu avoided the emperor, and if his teacher lived in the area we might expect him to have

done the same. But could something have brought |
reluctance to go there? What could compel such a meeting?

Seng Fu's death in 524 might have brought Bodhi dh
death of his senior disciple might cause Bodhidharma to travel a distance such as the 60 kilometers from
True Victory Temple to Nanjing for public observances. If Bodhidharma, like his disciple, made a point of

avoiding the emperor, as it says in the Continued Biographig$= i & ‘E 7% %], then perhaps only an
event | i ke Seng Fu’'s death brought them together |

compelled by circumstances to attend. The date of the meeting would have been in the fifth year of the

Pu Tong Era (524), when Emperor Wu's Buddhist activities we
other great temples had recently been constructed. At these places Emperor Wu, the Crown Prince Zhao

Ming, the then second in succession prince Xiao Wang (who later became Emperor Jian Wen), and the

imperial court publically embraced Buddhism in grand ceremonies. Bodhidharma, who taught

“adherenciet aoy tdmptsy | mi nd t&faLREbFHE] cleafly dMeotfimy ana” *
into the fashion of the ti mes. As Seng Fu’' s teac!
Did his previous experience with the Wei Buddhist establishment make him resolve, once again, to avoid

contact with the court? Moreover, did a brief, unsuccessful contact with Emperor Wu compel

Bodhidharma to travel again to the north of China? In that case did Bodhidharma leave Nanjing and

returned to Luoyang in the year 524 or shortly thereafter?
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Chan’s Second Ancestor, Hui Ke, may al so have com
although no account of a possible meeting between Emperor Wu, Bodhidharma, and Hui Ke exists, from
the known historical evidence it cannot be ruled out.

I f Bodhidharma | eft the Liang Dynasty court after
make the journey back to North China? Here again river transport up the Yang-tse and its Han River

tributary might be considered possible. If Bodhidharma avoided imperial contact and thought it best to

leave Nanjing, then he, along with Hui Ke, could have journeyed back to the north together. The

essential points of the traditional story of Bodhidharma meeting Emperor Wu thus have real plausibility.

The meeting may have been short, it may have involved Hui Ke, and Bodhidharma may have returned to

the north of China after the meeting ended.

2RKARKEFNXYIF Q& RSIFGK
9 Y LIS NB NJ 2 dzCstelaedoBBSdhidFarm4

Af ter Bodhi dh a ormvais said td hava d¢rdated thEeempemarial stelae to commemorate

him. Reproductions of these stelae exist now at different locations, each of them said to be copies of the

original memorials which have been lost. The three stone monuments are nearly identical in content,

and each praises Bodhidharma as a great teacher that Emperor Wu failed to appreciate until after they

met. The three separatestelear e | ocated at Shao Lin Temple, Kong
traditional burial temple] at Bear Ear MountaininHe nan Pr ovi nce, and the buri al
Second Ancestor Hui Ke named Yuan Fu Temple, in Cheng An County, Hebei Province.

Regarding the stelae’s authenticity, there has been a wide range of opinions. However, in 2002 the

Chinese scholar Ji Huazhuan [£2/£4%] established that the memorials were almost certainly created

between the years 728 and 732, approximately two hundred years after Bodhidharma lived. Ji

Huazhuan offered several compelling reasons why the stelae could not have been made at the time of
Bodhidharma’s deat h. Hi s evidence includes the f

1) Thestelaest at e t hat they were created ten days after

Wu was on the throne of the Liang Empire. The stelae’s text claimstheywe r e aut hored by *“ Em
Liang Wu Di” by name. However, Emperor Wu did not
upon his death in 549, many years after the date ¢

For this reason, the stelae could not have been created before 549.
2) Aninventory of existing stelae at Shao Lin Temple done in the year 728 does not include a reference

to the Bodhidharma memorial by Emperor Wu. However there is a reliable statement by the Chan monk
Shenhui that the stele in question existed at Shao Lin Temple before the year 732. These facts indicate
that the stele at Shao Lin Temple was likely created and set up between the years 728 and 732.

3) The Chinese monk “Jingjue, a Ddhaa,tivedadurihngghe r o f t he
time in question. He authored two wor ks, i ncludi n
“Commentary on the Heart Sutra.” Many words and p!
on Observing Mi attdblUted*to®@e @incipleNontherd Sthool patriarch Shenxiu
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match phrases and words used in the stelae. Therefore, the relationship between Jingjue and the
memorials appears very strong. This suggests that he may have been, or was closely associated with, the
stelae’s creator.

For these and other reasons professor Ji Huazhuan suggests that the Bodhidharma memorial ostensibly

composed by Emperor Wu is likely a document created by Jingjue or his close associates for political

reasons, probably after the year 727 and before 732. Professor Ji points out that although a slightly

earlier composition date for the text is possible, the link between it and the Northern School monk

Jingjue points to his close involvement with thestelae’ s cr eat i on, if not author sl

Professor Ji offers this evidence to support his conclusion that the stelae were created to advance the
position of the Northern School of Chan at the imperial court of Emperor Xuan Zong. By demonstrating
a connection between Emperor Wu and Bodhidharma, the author of the stelae’s text advanced the idea
of an imperial connection between the spiritual ancestry of the East Mountain School of Daoxin and
Hongren, and the royal court of the Liang Dynasty. Thus, the meeting between Bodhidharma and
Emperor Wu should be regarded as a fiction created for political purposes. | would add that there may
be other reasons to believe that the stelae were created in the time frame Professor Ji has suggested.
During the period in question (728-730) Emperor Xuan Zong ordered a review of the Buddhist clergy to
determine the authenticity of monks and nuns. It is widely accepted that many people entered the
Buddhist orders so that they could avoid conscription for military service and corvée labor. The need to
establish a spiritualpedi gr ee, proof of a monk’'s |l egitimate conn
spiritual line, was very important. The stelae’s creation could have served this purpose. However, | want
to suggest that the creation of the these slalae, or even fabrication of parts of the text, does not
conclusively show that their entire text was created during the time in question, or that a meeting
between Bodhidharma and Emperor Wu did not take place.

If we accept the idea that the stelae’s purpose was to advance the political interest of the Northern
School by creating a link between that school and the imperial court, then we are faced with a new set
of problems that cast doubt on this idea.

First, in the “Record of the Lankavat amta Masters, |
Patriarch” of the |ineage of Lankavatara masters.
between Bodhidharma and Emperor Wu be necessary to show a connection between the Chan lineage

and the imperial court? Gunabhadra, who is given the honor of being the first of the Lankavatara

masters by the stelae’s alleged author Jingjue, also was known to have translated the sutra into Chinese

and introduced it to China. He is moreover recorded to have had a strong relationship with Emperor

Xiao Wu Di of the Liu-Song Dynasty, as noted earlier in this paper. As the translator of the sutra, and as

having had a strong relationship withthe Lu-Song emper or, wouldn’t the i mpe
be much more important than an alleged and heretofore unknown story about a meeting between

Emperor Wu and Bodhidharma? If Jingjue or someone close to him was attempting to solidify the Chan-

| mperial | ink, then why make up the story of such
have been widely accepted that Bodhidharma did in fact meet Emperor Wu, and that this fact carried

19



some importance. ts eems possi ble that Jingjue or his associ
Bodhidharma-Emperor Wu link, but to expand upon it using evidence that was at hand or had come to

light. This evidence might have been some document or other evidence that reported that Emperor Wu

actually met Bodhidharma.

Second, if there was any i mportance to the idea o]
have been? Bodhidharma, like his successors Daoxin and Hongren, seems to have purposefully avoided

contact with the imperial court. Daoxuan stated that Bodhidharma® Di d not stay in place
sway, those who | oved seei ng hthefamousfaurttdgenaratiopn dr aw h |

spiritual descendent of Bodhidharma, reportedly refused repeated imperial commands to come to the

capital and meet the emperor. Nor is there any record of the fifth Chan ancestor Hongren visiting the

imperial court. Extensive interaction with the court began with certainofHongr en’ samdly sci pl es
Faru, Shenxiu, and Lao An. This contact likely began around the time that Faru began teaching at Shao

Lin Temple in 676. It expanded with extensive imperial contact between the court and Shenxiu, plus

Empress Wu Zetian’'s three trips ¢ teinfluiesceoftheLao An a
East Mountain School disciples at the court is well documented. This influence was established and

known long before the Bodhidharma memorial was created around the years 728-732. Therefore, it

seems unlikely that the memorial was a tool for advancing the Northern School reputation, as its

reputation was already solidly established. However, the purpose of the memorial could have served a

related function. The story of an emperor who did not heed one of the teachers of the school and later

came to regret that fact could have been meant to
teachings. But is it likely that the story of a meeting between Emperor Wu and Bodhidharma would have

been fabricated to serve this purpose? In my view such a story might, on the contrary, have highlighted

the fact that certain Lankavatara Masters, like Bodhidharma and Daoxin, believed that they should avoid

the court as a place of evil and intrigue. Thus, it does not seem at all clear that the relationship between

Emperor Wu and Bodhidharma, as told on the memorial stelae, was solely the result of the need to

advance the interests of the ®"“Lankavatara Master s

Third, Professor Ji makes a strong case linking the wording of the Bodhidharma memorial stelae with the

terminology used in the texts authored by the monk Jingjue. What remains uncertain is whether there is

a cause and effect relationship between these texts. In other words, does the relationship between the
textsindicateth at t he memor i al was Jingjue’s invention? O
influenced by ideas and concepts that are also reflected in the stelae? Moreover, is it possible that there

is a third alternative, namely that some of the text of the memorial come from a genuine remembrance

text issued by Emperor Wu, and some other parts were fabricated by others, perhaps including the monk

Jingjue, at a much later time? Is there any evidence that indicates that the text of the memorial can be

linked to authors of the Liang imperial court?

Two phrases used early in the memorial text are worth considering. In one line, the text likens

Bodhi dharma’s teaching to WHEEZXHE]NchotgtheceaftardHee i n a

text |ikens Bodhidhar ma t o BKEEN eldnmpoangconfposeadhy i n t he

Emperor Wu's son the Crown Prince Zhao Ming about
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Temple on Mt. Zhong, hewritest he f ol | owi ng two | i nes:darkfbdme Dhar ma
Compassion ferries [beings] across the sea of wisdorh JE¥C B = . ZFIF & 01).

The use of t he Wzt nasn d* dasrekaZyppheenmbttestibro Neither term is

common in Buddhistpoet ry, yet both terms appeartextiofn Zhao Min
Bodhidharma’s memorials. I't is worth emphasizing that the phra
room” i n  Z h aionot Mdernrergl metaphprolrestaad, it refers to a specific event that occurred

when Zhao Ming attended a Dharma talk at Kaishan Temple on a dark morning. Therefore | propose that

the use of this metaphor in both the poem and the memorial stelae is unlikely to be a coincidence. The

author of the Bodhidharma memorialsk new of a speci fic incident that
is described in his poem.

Moreover, I n a poem composed GwngZlaoi Milreg’' $ Reacemngyg
Preceptsin Hua Lin P a r BRAMER] the poet describes a precepts ceremony that occurs in the
pal ace park where | egend says Emperor Wu met Bodh
mind candl e il | umi/dBiEE]s The ube ef thd metaghor byXiaorGing riay

indicate that he was familiar with his older brothers poem, or even that he accompanied his older
brother to Kaishan Temple on that dark morningtoheartheDh ar ma speaker descri bed
poem.

The term “ s & iosimilaryifosnd ia buth thé memorialstelaeand i n Zhamwm Mi ng’
s ¢

and i |l osely connected to the “dark room” metap|
CONTBIRE S, BMIAZIF S . AR, WA, WEEA. ROFRE. TRR S,
Moreover, the term “ s e aotherpoenby Rict®Ximd GarigiSk48,Ins o f ound |
poem entitl e FIMIRERPIIF” thereis a passage that reads, “REZZTLyR, LD, BRI,
JHIMES.” . It is unlikely that the usoetryadfdinthdese ter ms

memorial stelae is a coincidence. However, it is possible that the composer of the stelae, writing in a

later time, used these phrases to lend an air of authenticity to the inscriptions. But if this is so, why is

the authorship of the stelae specifically credited to Emperor Wu and not Zhao Ming? The use of the

terms cited in both texts must be weighed in a judgment of whether the stelae’s text has some direct
connection to a memorial that came from Emperor W
Zhao Ming or his brother.

The idea that the Bodhidharma memorial text was written by Zhao Ming is stated in the text of the Bao
Lin Zhuan [FE MA%]. Professor Ji Huazhuan and others have acknowledged this and pointed out that this
must be a fabrication because Prince Zhao Ming died in the year 531, five years before 536, the date
that Bodhidharma is stated to have died as indicated on his memorial stelae. What could explain this
contradiction?

The Baolin Zhuan is regarded by most scholars as an unreliable record that was authored long after the
mid-Tang Dynasty. The text contradicts itself on important matters of dates, especially related to
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Bodhidharma. | presently do not think the text can support the idea that Prince Zhao Ming authored the

Bodhidharma memorial stelae. However, | believe that the aforementioned examples of text found in

both the memorial and in the poetry of the Liang Court imperial princes does not allow ruling out some

genuine connection between the text of the memori

Where did Bodhidharma Die?

The only early account of Bodhi dihtherConinued deat h i s |
Biographies That record relates that Bodhidharma died on the shore of the Luo River, whereupon his

remains were buried by Hui Ke. [15 B KALi% . T 7R TEAIR]. Some scholars have suggested that

Bodhidharma was a victim of political violence that occurred in the year 528. Specifically, a massacre of

around two thousand Wei Court officials was carried out by the general Erzhu Rong on the banks of the

Luo River at a place called Heyin [7]FH] in that year. The officials were ordered to a place near the

riverbank under the pretense of attending an imperial sacrifice to heaven and earth. An account says

that Buddhist monks were among those slaughtered. While no conclusions can be drawn, the time and

pl ace of this massacre would accord with the accol
bi ography. However, Bodhidharma’s history suggest:
possibility exists that because no one knew the exact circumstances of his death, the later account of his

dying on the banks of the Luo River and being buried there arose because of the Heyin incident . Given

Bodhidharma'’s avoidance of the court, that tragic event was unlikely to have been the place of

Bodhi dharma’s death. Any conclusi on tdeuans Bodhi da|
very speculative.

Conclusion

The Continued Biographieby Dao Xuan, remains the most reliable historical record we have concerning

the lives of eminent monks during the period when Bodhidharma lived. It includes prominent

biographies of Bodhidharma and his disciples Hui Ke and Seng Fu. The biography of Bodhidharma, along

with other passages in the Continued Biographigslearly indicates that he taught and was well known in

both North and South China. However, there is no evidence that he acquired disciples prior to living in

the Luoyang/Mt. Song area between the years 489 and 494. Further, given that Bodhidharma needed

time to learn Chinese after arriving in China, it seems likely that he did not teach in South China until

after the year 494. This view accords with the suggestion by Professor Yang Xiaotian that Bodhidharma

traveled to the south of China after that date. Extensive evidence suggests that Bodhidharma avoided

contact with the Wei Court, and records state that his disciple Seng Fu avoided the Liang Court even

though it was within walking distance of where he lived for many years. This suggests a purposeful

avoidance of the court by Bodhidharma and his disciples. Thus, if Bodhidharma lived in the Nanjing

region, as local folklore suggests, he may have refused to attend the court. Ding Shan or True Victory

temples are candidates for where Bodhidharma may have lived during part of this time. It must be
considered whether the speaker at Kaishan Templ e |
Bodhi dharma’'s disciple Seng Fu, ortiesbatveeanth8 odhi dhar |
memorial stelae, purportedly composed by Emperor Wu, and the poetry of the Liang princes, indicates
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that a connection between the stelae and the Liang court is plausible. Despite not entering the court,

the monk Seng Fu was highly honored by Emperor Liang Wu Di. Both the emperor and the court

mourned Seng Fu's death. That event could have pr
Liang Court for a brief visit. Such a visit may be the basis for the legend of their meeting. Bodhidharma

may have been at pains to avoid extensive contact and been blunt in his criticism of Emperor Wu and

the court. Thus the | egend of their words “not <co
encounter as later records indicate. Avoiding further contact with the court, Bodhidharma may have

then returned to North China along with Hui Ke. By traveling on the Yang-tse and Han Rivers such a trip

would have been possible even for a monk of advanced age. Although the date of the Heyin incident

matches the time frame offered in this paper, it seems unlikely that Bodhidharma participated in that

event and the idea that he died there in 528 remains speculative.

Hu i Ke’'s biography states that in 534, after Bodh
the area of the capital of the Eastern Wei Dynasty at Ye. This means that Bodhidharma died before the

year 534 and clearly contradicts the date given on the memorial stelae purportedly composed by

Emperor Wu. This casts doubt on the account of Bodhidharma’ s deat h i ndi.lchast ed on t
been established that the memorialswerec ar ved | ong af taehrTheBeatdshdiindhe ar ma’ s
stelae may have its source in some document now lost. The exact date of his death may have been

surmised by the authors and added to the text. Furthermore, the possible involvement of Prince Zhao

Mi ng or his brother Xiao Wang in composing the me
certain terms in the memorial are the same as terms used by these brothers in poetry they composed at

about the same time. The date 528 would harmonize with the known fact that Prince Zhao Ming died in

531. The evidence presented by Professor Ji Huazhuan and others shows that the Bodhidharma

memorials now standing at Shao Lin, Kong Xiang, and Yuan Fu temples were not directly created by

Emperor Wu or his court. But it can’t be ruled ou
memorialized a meeting between the emperor and Bodhidharma, a text possibly composed at the Liang

Court. The idea that the memorial was specificallycreat ed t o advance the Norther
the court is not supported by enough evidence to
contention that the memorial was created by the monk Jingjue or his close associates is very strong and

is based on solid scholarship, but in my view it does not lead to the conclusion that the memorial was a

fabrication unrelated to a real historical event.
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Chinese Text of the Bodhidharma Memorial Stele (Shao Lin Temple Version)
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